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SUNDAY €PISTLE AND GOSPEL READINGS 2

Epistle for the Sunday of Orthodoxy, (329-ctr) Hebrews 11:24-26; 32-12:2
BRETHREN, By faith Moses, when he became of age, refused to be called the
son of Pharaoh’s daughter, choosing rather to suffer affliction with the
people of God than to enjoy the passing pleasures of sin, esteeming the
reproach of Christ greater riches than the treasures in Egypt; for he looked to
the reward. And what more shall I say? For the time would fail me to tell of
Gideon and Barak and Samson and Jephthah, also of David and Samuel and
the prophets: who through faith subdued kingdoms, worked righteousness,
obtained promises, stopped the mouths of lions, quenched the violence of
fire, escaped the edge of the sword, out of weakness were made strong,
became valiant in battle, turned to flight the armies of the aliens. Women
received their dead raised to life again. Others were tortured, not accepting
deliverance, that they might obtain a better resurrection. Still others had trial
of mockings and scourgings, yes, and of chains and imprisonment. They
were stoned, they were sawn in two, were tempted, were slain with the
sword. They wandered about in sheepskins and goatskins, being destitute,
afflicted, tormented — of whom the world was not worthy. They wandered in
deserts and mountains, in dens and caves of the earth. And all these, having
obtained a good testimony through faith, did not receive the promise, God
having provided something better for us, that they should not be made perfect
apart from us. Therefore we also, since we are surrounded by so great a cloud
of witnesses, let us lay aside every weight, and the sin which so easily
ensnares us, and let us run with endurance the race that is set before us,
looking unto Jesus, the author and finisher of our faith, who for the joy that
was set before Him endured the cross, despising the shame, and has sat down
at the right hand of the throne of God.

Gospel for the Sunday of Orthodoxy, (5) John 1:43-51

AT THAT TIME: Jesus wanted to go to Galilee, and He found Philip and said to
him, “Follow Me.” Now Philip was from Bethsaida, the city of Andrew and
Peter. Philip found Nathanael and said to him, “We have found Him of whom
Moses in the law, and also the prophets, wrote — Jesus of Nazareth, the son of
Joseph.” And Nathanael said to him, “Can anything good come out of
Nazareth?”” Philip said to him, “Come and see.” Jesus saw Nathanael coming
toward Him, and said of him, “Behold, an Israelite indeed, in whom is no
deceit!” Nathanael said to Him, “How do You know me?” Jesus answered and
said to him, “Before Philip called you, when you were under the fig tree, I saw
you.” Nathanael answered and said to Him, “Rabbi, You are the Son of God!
You are the King of Israel!” Jesus answered and said to him, “Because I said to
you, ‘I saw you under the fig tree,” do you believe? You will see greater things
than these.” And He said to him, “Most assuredly, I say to you, hereafter you
shall see heaven open, and the angels of God ascending and descending upon
the Son of Man.”
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The Sunday of Orthodoxy

In the Name of the Father and of the Son and of the Holy Spirit.

For over one thousand years Orthodox Christians have been observing the
Sunday of Orthodoxy in recognition of the fact that the holy icons which had
been removed from the churches by government edict during the eighth
century were once again reinstated in the churches.

Even though the Seventh Ecumenical Council in AD 787 had supported the
legitimacy of the holy icons and defined their proper use in Orthodox
worship, various Byzantine emperors, having been influenced by heretical
concepts, did not allow their public use and veneration.

It was not until March 11, 843 in Constantinople that Empress Theodéra and
Patriarch Methodios in a great procession returned the holy icons to their
rightful places.

Icons have been used in the Christian faith from the very beginning and have
always enjoyed a place of honor in the churches and in the homes of the
faithful. The Church teaches that icons are the windows of heaven from
where the saints of God look down upon us to protect us and to intercede
with Christ for us and our salvation.

Since Orthodox Christians believe that when they enter a church, they leave
the world behind and find themselves on a higher and more spiritual plane,
the icons which surround them are vivid reminders of man’s divine purpose
in Creation and of his ultimate destiny in God’s Kingdom.

Today we celebrate this event not only for the icons, but for the fact that the
Orthodox Church is the only Christian church which has preserved the
teachings of the Seven Ecumenical Councils and of undivided Christianity
without addition or subtraction (c¢f. Revelation 22:18-19), but intact down
through the centuries; for intact we must present her to the Lord when He
returns.

Amen.

FOR. CONSIDERATION...

1. In the Gospel reading this morning, we hear of the Apostles who left
everything to follow Christ; in the Epistle we learn of the terrible struggles
that the saints and martyrs underwent to follow Christ.

2. What have I given up to follow Christ?

3. Am I willing to leave everything behind to be true to our precious
Orthodox faith; or will I leave the faith behind to follow the world?

4. Could the fasting discipline of Lent help me gain the stamina to do so?

SUNDAY HOMILY 4
Sunday of Orthodoxy

In the Name of the Father and of the Son and of the Holy Spirit.

The Seventh Ecumenical Council dealt predominantly with the controversy
regarding icons and their place in Orthodox worship. It was convened in
Nicaea in AD 787 by Empress Irene at the request of Tarasios, Patriarch of
Constantinople. The Council was attended by 367 bishops.

Almost a century before, the iconoclastic controversy had once more shaken
the foundations of both Church and State in the Byzantine empire. Excessive
religious respect approached the point of worship (due only to God, never to
anything else!) and idolatry. On the one hand, this instigated excesses at the
other extreme by which icons were completely taken out of the liturgical life
of the Church by the Iconoclasts (“destroyers of icons”). On the other hand,
the Iconophiles (“lovers of icons™), believed that icons served to preserve the
doctrinal teachings of the Church; they considered icons to be man’s
dynamic way of expressing the divine through art and beauty.

The Council decided on a doctrine (teaching) by which icons should be
venerated but not worshipped. The decree of the Council for restoring icons
to churches added an important clause which still stands at the foundation
for using and venerating icons in the Orthodox Church to this very day:

“We define that the holy icons, whether in color, mosaic, or some other
material, should be exhibited in the holy churches of God, on the sacred
vessels and liturgical vestments, on the walls, furnishings, and in houses
and along the roads, namely the icons of our Lord God and Savior Jesus
Christ, that of our Lady the Theotokos, those of the venerable angels and
those of all saintly people.

“Whenever these representations are contemplated, they will cause those
who look at them to commemorate and love their prototype. We define
also that they should be kissed and that they are an object of veneration
and honor, but not of real worship, which is reserved for Him Who is the
subject of our faith and is proper for the divine nature. The veneration
accorded to an icon is in effect transmitted to the prototype; he who
venerates the icon, venerated in it the reality for which it stands.”

A Regional Synod was called in Constantinople in AD 843, under Empress
Theodora. The veneration of icons was solemnly proclaimed at the Great
Church of Agia Sofia (Holy Wisdom).

The Empress, her son Michael III, and Patriarch Methodios, along with
monastics and clergy came in procession and restored the icons in their
rightful places. The day was called “Triumph of Orthodoxy.” Since that time,
the event is commemorated with a special service on the “Sunday of
Orthodoxy.” Continued on page 5 &
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Continued from page 4 © The name of this Sunday reflects the great
significance which icons have in the Orthodox Church. They are not optional
devotional extras, but an integral part of Orthodox faith and devotion. They
are held to be a necessary consequence of Christian faith in the incarnation
of the Word of God, the Second Person of the Trinity, in Jesus Christ. They
have a sacramental character, making present to the believer the person or
event depicted on them. So the interior of Orthodox churches is often covered
with icons painted on walls and domed roofs, and there is always an icon
screen, or iconostasis, separating the sanctuary from the nave, often with
several rows of icons. No Orthodox home is complete without an icon corner
(iconostasion), where the family prays.

Icons are venerated by burning lamps and candles in front of them, by the
use of incense and by kissing. But there is a clear doctrinal distinction
between the veneration of icons and the worship of God. The former is only
relative, given to the person represented. This distinction safeguards the
veneration of icons from any charge of idolatry.

The theme of the victory of the icons, by its emphasis on the incarnation,
points us to the basic Christian truth that the One Whose death and
resurrection we celebrate at Easter was none other than the Word of God who
became human in Jesus Christ.

Before the Triumph of Orthodoxy came to be celebrated on the first Sunday
of Lent, there was on this day a commemoration of Moses, Aaron, Samuel
and the prophets. Traces of this more ancient observance can still be seen in
the choice of the Epistle reading at the Liturgy and in the Alleluia verse
appointed before the Gospel: “Moses and Aaron among His priests, and
Samuel among them that call upon His Name.”

Amen.

REFLECTION ON THE SUNDAY GOSPEL
The Calling of the Apostles Philip and Nathanael
In the Name of the Father and of the Son and of the Holy Spirit.

Andrew, by listening to John the Forerunner, and Peter, by listening to
Andrew, both followed Christ. But it appears that Philip obeyed Jesus at once
when He said to him, “Follow me.”

Philip was convinced immediately because the voice of the Lord stung his
soul with love. The sound of the Lord’s voice was not like that of any other;
for those who were prepared, it immediately kindled within them a burning
love for Him. As Cleopas and the other disciple on the road to Emmaus said,
“Did not our heart burn within us, while He talked with us by the way?”
(Luke 24:32). Continued on page 6 =

REFLECTION ON THE SUNDAY GOSPEL 6
Continued from page 5 < Philip had pondered earnestly within his heart,
and continuously studied the books of Moses, and was always waiting and
seeking for the coming of the Christ. Therefore, as soon as he saw Him, he
was convinced. This is why he said, “We have found Him!”

Perhaps Philip was prepared by having first learned something about Christ
from Andrew and Peter. Because all three were of the same city, it is likely
that they had talked together and discussed Jesus.

Philip does not keep this good thing to himself but shares it with Nathanael.
Because Nathanael was a diligent student of the Law and knew it thoroughly,
Philip refers him to both the Law and Prophets.

Philip calls the Lord the “Son of Joseph,” because they thought He was his
child. And he names Him “of Nazareth,” although He was, properly
speaking, born in Bethlehem and raised in Nazareth. Because the manner of
His birth was hidden from most, while His upbringing was apparent, they
called Him “Jesus of Nazareth.”

Philip had said that Christ was from Nazareth. But Nathanael, astute in the
law, knew from the Scriptures that the Messiah should come from
Bethlehem. This is why he said, “Can there anything good come out of
Nazareth?” Philip answered, “Come and see,” knowing that once he tasted
Christ’s words, he would never leave Him.

Christ commends Nathanael for being a true Israelite, who said nothing
either to curry favor or to cause enmity. Nathanael’s words stemmed not
from disbelief, but from a discerning mind well-versed in the law, which
knew that the Christ would come from Bethlehem and not from Nazareth.

Nathanael is a good and truthful man; thus he is not conceited from Jesus’
words of praise. Rather, persisting in his desire to establish clearly and
certainly the identity of this Man, he asks, “How do You know me?”

Then the Lord reveals His very divinity by speaking of things which no one
could have known except Nathanael and Philip, because they had spoken and
acted alone. Although He was not present, Christ knew all that had taken
place when Philip spoke with Nathanael. This is why is He says, “Before
Philip called you, when you were under the fig tree, I saw you.”

Before Philip had drawn near, the Lord spoke and showed that He knew these
things as God and not by man. At once Nathanael thus understood Who the
Lord was and confessed Him to be the Son of God.

Prophecy has great power, even greater than miracles, to move a man to
believe. Therefore, the Lord drew Nathanael to Himself by telling him the
place where he had been standing, and that Philip had called to him, and that
he was a true Israelite. When he heard these things Nathanael sensed the

Continued on page 7 &
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Continued from page 6 < greatness of the Lord, as much as he was able to
at that time and confessed Him to be the Son of God.

Yet Nathanael’s confession was not the same as Peter’s (cf. Matthew 16.16-
18). Peter confessed Him to be the Son of God and, thus, the Lord blessed
Peter, and entrusted the Church to him. Nathanael confesses Him only as a
man Who by grace and His own virtue has been adopted as a son of God.
This is made clear by what he says next, “You are the King of Israel.”

Nathanael had not yet attained to the perfect knowledge of the true divinity
of the Only-begotten. He believes in Jesus as a man beloved by God, and as
the King of Israel. If he had confessed Him to be truly God, he would not
have called Him the King of Israel, but the King of All.

Therefore, the Lord does not bless him, as He did Peter, but corrects him,
and leads his thoughts upwards to comprehend something of His divinity
saying, “You will see greater things than these. Most assuredly, I say to you,
hereafter you shall see heaven open, and the angels of God ascending and
descending upon the Son of Man.”

Jesus is saying, “Do not understand Me to be merely a man, but indeed the
Master of the angels.” He Whom the angels serve cannot be merely a man,
but only true God. All these things did, in fact, take place at His Crucifixion
and Ascension. As the time of His Passion approached, an angel from heaven
strengthened Him; at His Tomb there was an angel, and again at His
Ascension, as Luke relates (cf. Acts 1:10-11).

Allegorically, we may understand the fig tree to represent the Law. Like the
fig, the Law contains sweetness, but it is hard to get at, covered over, as with
leaves, by the harshness of the legal observations and the difficulty of the
commandments. While Nathanael was under the fig tree, he was still a man
under the Law searching out its depths. Thus, the Lord was pleased, and
looked graciously upon him.

Likewise, we are under a fig tree, under the sway of sweet sin, which is mixed
with much bitterness from regret and fearing punishments which follow. The
Lord sees us there and is pleased when we are repentant. He then calls those
who confess Him to be the Son of God and becomes the King of each one
who sees God (for Israel means “seeing God”).

Indeed, if we persevere with zeal, He will count us worthy to see greater
things than these. We shall behold angels ascending to the height of divine
knowledge of Him, and descending again, because they cannot know His
ineffable (unknowable) essence.

And we too shall ascend when we immerse ourselves in the study of the

divinity of the Only-begotten, and we will descend when we delight in the
contemplation of His Incarnation and descent into Hades.

SYNAXARION fror tHIS SUNDAY 8

On the same day, the First Sunday of the Fast, we commemorate the restoration
of the Holy and Precious Icons, which was brought about by the ever-memorable
Emperors of Constantinople, Michael and his mother Theodéra, during the
Patriarchate of the Holy Confessor Methodios.

1 rejoice, on seeing the Icons that were unworthily
Banished being accorded fitting veneration.

When Leo the Isaurian, from being a donkey-driver and a peasant, gained the
scepters of the Empire, by God’s permission, our Father among the Saints
Germanos, who governed the Church at that time, was immediately summoned
by him and was told: “In my opinion, Master, the holy Icons do not differ in any
way from idols; command, therefore, that they be removed from our midst; if
they are true images of the Saints, let them be hung higher up, lest we who ever
wallow in sins defile them by kissing them.” The Patriarch tried to dissuade the
Emperor from such hatred, saying: “Do not do such a thing, O Emperor; for |
hear that someone by the name of Conon is going to rage against the holy
Icons.” “When I was still a child,” the Emperor replied, “that was my name.”

Since the Patriarch could not be persuaded to agree to the Emperor’s policy, he
was sent into exile and replaced by Anastasios, who shared Leo’s views. Thus
was the latter emboldened to make war at that time against the holy Icons. After
Leo died an evil death, Constantine Coprénymos, succeeded him as ruler, and
was even more savage and maniacal in opposition to the holy Icons. When
Constantine died a still more horrible death, his son, Leo the Khazar, became his
successor as Emperor.

When he, too, died an evil death, his consort Irene and their son, Constantine
inherited the Empire. Guided by the most-holy Patriarch Tarasios, they
convened the Seventh (Ecumenical Synod, and the Church of Christ received
back the holy Icons. When they ceased to rule, Niképhoros ascended to the
throne followed by his son Stavrakios. After him reigned Michael Rangabe and
they both venerated the Divine Icons.

Michael was succeeded by another Leo, the Armenian, who, corrupted through
trickery by a certain impious recluse, stirred up the second wave of Iconoclasm.
Leo was succeeded by Michael the Amorian, and he in turn by his son
Theophilos, who left the other devotees of Iconoclastic madness in second place.

This Theophilos gave many of the Holy Fathers over to outrageous torments and
chastisements on account of the precious Icons. After an autocratic reign of
twelve years, he succumbed to dysentery, and, when he was about to die, his
mouth opened up to such an extent that his entrails were visible deep inside.

His wife, the Empress Theodora was greatly distressed over this incident. Once
in a dream she beheld the immaculate Theotokos, holding the pre-eternal Infant
in her arms, surrounded by shining Angels, and Theophilos, her husband, being
scourged and rebuked by the Angels. When she awoke, Thedphilos, recovering
slightly, cried out: “Woe is me, the wretched one! I am being scourged on

Continued on page 9 &
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Continued from page 8 = account of the holy Icons!” The Empress immediately
placed the Icon of the Theotokos on him, beseeching her with tears. As for
Theodphilos, although he was in such a condition, when he saw one of those
standing around wearing a pectoral icon, he grabbed it and kissed it, and at once,
the mouth which had insolently raged against the Icons and the throat which was
lying so wantonly open returned to their natural state.

Thedphilos, gaining respite from the violent pain, fell asleep, confessing that it
is a good thing to honor and venerate the holy Icons. The Empress brought out
the precious and holy Icons from her coffers and made Thedphilos kiss and
honor them wholeheartedly. After a short while, Theophilos reposed.

Recalling all who were in exile or in prisons, Theodora bade them live in
freedom, and John Grammatikos, who was more a demoniarch than a Patriarch,
was deposed from the Patriarchal throne. Then Saint Methodios, the Confessor
of Christ, who had previously suffered much and been confined alive in a tomb,
ascended the throne.

This being the situation, a Divine visitation was made to Saint loannikios the
Great, who dwelt on Mount Olympos; for the great ascetic Arsakios came to
him, saying: “God sent me to you, so that we may go together to the most holy
recluse Isaiah in Nicomedia and learn from him what is pleasing to God and
fitting for His Church.”

And indeed, they went to the most holy Isaiah and heard from him the following:
“Thus says the Lord: Lo, the end has come for the enemies of My Icon; go,
therefore, to the Empress Theodora and also to Patriarch Methodios and tell
them this: ‘Curb all of the ungodly, and may you thus offer Me a sacrifice,
together with the Angels, venerating the Icon of My countenance and that of the
Cross.””

On hearing this, they went straight to Constantinople and reported what they had
been told to Patriarch Methodios and to all the elect of God. After gathering
together, they went to the Empress, and found her amenable in every way, for
from her childhood she had been pious and God-loving. At once the Empress
took out the Icon of the Theotokos that was hanging round her neck and kissed
it in the sight of all, saying: “If anyone does not venerate and kiss these Icons
out of love, according to them a relative honor, but not worshipping them, and
honoring them not as gods, but as Icons of their archetypes, let him be
anathema.” They all rejoiced greatly.

She in turn asked them to make supplication for her husband Theo6philos. On
seeing her faith, although they disowned Thedphilos, they were nonetheless
convinced. Saint Methodios assembled all the clergy and people in the Great
Church and went there himself. Together with many holy men and women
monastics, they made supplication to God for Theodphilos, all praying with tears
and fervent entreaty throughout the first week of the Fast. Empress Theodoéra did
the same together with the women of the court and rest of the people.
Continued on page 10 =
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Continued from page 9 = This being so, Empress Theodora fell asleep at dawn
on Friday, and it seemed to her that she was standing beside a large Cross and
that certain men were creating a tumult, carrying various instruments of torture;
in their midst, the Emperor Thedphilos was being led in fetters. On recognizing
him, she followed after those who were leading him. When they reached the
Bronze Gate, she saw there a Man of magnificent appearance, seated in front of
the Icon of Christ, before Whom they placed Theophilos. Grasping His feet, the
Empress entreated Him on behalf of the Emperor. Opening His mouth with
reluctance, He said: “Great is your faith, O Lady; know, therefore, that on
account of your tears and your faith, and also on account of the supplication and
entreaty of My servants and My Priests, I am granting forgiveness to your
husband, Thedphilos.” He then said to those who were leading him away:
“Release him and hand him over to his wife.” After receiving him, she departed,
rejoicing; and at once she awoke. Such was the vision of Empress Theodoéra.

After the prayers and supplications for her husband had finished, Patriarch
Methodios took a clean piece of parchment, and wrote on it the names of the
heretical emperors, inserting that of Thedphilos also, and placed them all
beneath the Holy Table. On Friday, he, too, saw an awesome Angel entering
the Great Church, who said to him: “Your entreaty has been heard, O
Bishop, and Emperor Thedphilos has obtained forgiveness. Henceforth,
therefore, cease to trouble God about him.” Wishing to find out whether
what he had seen in the vision was true, he descended from his throne.
Taking the scroll, he unrolled it and — O the judgments of God! — found that
the name of Theophilos had been completely erased by God.

On learning of this, the Empress rejoiced exceedingly and sent a message to
the Patriarch that he should assemble all the people, with Relics of the
Precious Cross and holy Icons, in the Great Church, so that the adornment of
the holy Icons might be restored to the Church and that the wondrous miracle
might be made known to all. And indeed, almost everyone assembled in the
Church with candles, and the Empress arrived with her son. Starting from
there, they all processed with the holy Icons, the Relics of the Precious Cross,
and the Holy Gospel, until they reached a place called Milion, crying out:
“Lord, have mercy.” Thereafter, they returned to the Church and celebrated
the Divine Liturgy, the holy and venerable Icons having been put back in
place by the aforementioned holy men.

Those who were pious and right-believing were acclaimed, while the
impious enemies of the Faith, who did not accept the veneration of the holy
Icons, were denounced and consigned to anathema. These holy Confessors
appointed that this sacred solemnity thenceforth be celebrated annually, lest
we should ever fall again into such impiety.

O Thou Who art the exact Image of the Father,
by the intercessions of Thy holy Confessors, have mercy on us. Amen.
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THE HOLY ICONS

HYMNS xttHe DIVINE LITURGY 12
Tone 5, Troparion (Resurrection)
Let us, the faithful, praise and worship the Word, * co-eternal with the Father
and the Spirit, * born for our salvation from the Virgin; * for He willed to be
lifted up on the Cross in the flesh, ¢ to endure death, * and to raise the dead
by His glorious Resurrection.

Tone 8, Troparion of the Temple (Midfeast of Pentecost)
O Savior at the Middle of the Feast, * fill my thirsting soul with the waters
of piety, as Thou didst cry to all: « “If anyone thirst, let him come to Me and
drink.” » O Christ God, Fountain of our life, glory to Thee.

Tone 2, Troparion (Sunday of Orthodoxy)
We venerate Thy most pure image, O Good One; ¢ and ask forgiveness of
our transgressions, O Christ our God. * Of Thine own will Thou wast pleased
to ascend the Cross in the flesh « and deliver Thy creatures from bondage to
the Enemy. * Therefore with thankfulness we cry aloud to Thee: ¢ “Thou hast
filled all with joy, O our Savior, * by coming to save the world.”

Tone 4, Kontdkion of the Temple (Midfeast of Pentecost)
Glory... Christ God, the Creator and Master of all, « cried to all in the midst
of the feast of the law: “Come and draw the water of immortality.” « We fall
before Thee and faithfully cry: ¢ “Grant us Thy mercies for Thou art the
Fountain of our life.”

Tone 8, Kontakion (Sunday of Orthodoxy)
Both... No one could describe the Word of the Father; « but when He took
flesh from thee, O Theotokos, He accepted to be described, * and restored
the fallen image to its former state by uniting it to divine beauty. « We confess
and proclaim our salvation in words and images.

Prokeimena

Blessed art Thou, O Lord God of our fathers, * and praised and glorified is
Thy Name forever.
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EBanrenue

Ha dpyeoii oenv Hucyc socxomen uomu ¢ I anunero, u Haxooum Quaunna u
eosopum emy: uou 3a Muorw @uaunn sice Ovin uz Bugcauodwl, uz 00Hozo
eopooa ¢ Anopeem u Illempom. Quaunn naxooum Haganauna u eosopum
emy: mul Hawau Tozo, o Komopom nucanu Mouceu 6 3akone u npopoxu,
Hucyca, coina Hocugosa, uz Hasapema. Ho Hagpanaun cxazan emy: u3z
Haszapema mooicem nu 6v1ms umo 00opoe? Quaunn 2ogopum emy: nouou u
nocmompu. Hucyc, ysuoes uoywezo k Hemy Hagpanauna, cosopum o ném:
6om nooauHHo Mspaunvmsanun, 6 komopom Hem naykaecmea. Haghanaun
2osopum Emy: nouemy Tul 3naewv mena? Hucyc cxazan emy 6 omeem:
npedcoe Hedceau no3ean meos Ouaunn, ko20a mei ObLL NOO CMOKOBHUYEN,
A euden mebs. Hagpanaun omeeuan Emy: Pagsu'! Ter Coin booxcuii, Tot
Llapv Uspaunes. Hucyc ckazan emy 6 omeem: mol epuib, nomomy ymo A
mebe cxkazan: A euden mebs nod cmoxkosHuyero, yeuouuib boavuie ce2o. U
2080pUM eMy: UCUHHO, UCIMUHHO 2080PI0 8AM. OMHbIHe Oydeme 6udems
Hebo omeepcmuim u Aneenos boxcuux socxodswux u Hucxooawux k ColHy
Yenoseueckomy (Un. 1, 43-51).

brnaxennsiit ®eodunakt bonrapckuii

Bo uma Omya u Covina u Ceéamoeo [yxa.

Ha opyeoii denv Hucyc eéocxomen uomu ¢ Ianunero, u
Haxooum Quuunna u eogopum emy. uou 3a Mmuoro.
Quaunn dce Ovl1 u3 Bugcauosi, uz o0Ho2o eopoda c
Anopeem u Ilempom. @ununn naxooum Hagpanauna u
2osopum emy: mul Hawnu Tozo, o komopom nucanu Mouceil 6 3axone u
npopoku, Hucyca, coina Hocugosa, uz Hazapema. Aunpeii, ycnsias oT
IIpenreun, u Iletp, ycasimas oT AHApes, nocienosanu 3a Mucycom; a
Ounumnm, KaXeTcs, HWYEro He CIbIal M OJHAKOX IOCIEHOBAI 3a
I'ocionom Totyac, kak OH ckazan emy: «udu 3a Muoioy. Yem >xe Ounumnm
TaK ckopo yoemuics? Jlymaercs, BO-1iepBbIX, 4To rojoc ['ocnona nmpoussen
B AyIlIE ero HEKOTopoe ysa3BieHue moosu. 1106o peus ['ocona He & 2
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1 % IpOCTO TOBOPWIACH, a CepAUa MOCTOMHBIX TOTYAaC BOCHJIaMEHsIa
mo6oBbio kK Hemy, kak u Kieona co CIiyTHHKOM TOBOPSIT: He copeno au 6
Hac cepoye Haute, koeoa Ou 2060pun ¢ Hamu Ha dopoee (JIyk. 24, 32)7 Bo-
BTOPBIX, Tak Kak @wimnm umen o03a00ueHHOE CcepAle, MTOCTOSHHO
3aHUMAJICSl MUCaHUAMH MOHMCEEBBIMU M BCErza OXHJIan XpHCTa, TO Kak
yBuzen Ero, Totdac yGeaumncs, u roBoput: Mbl «Hauum» Hucyca, a 3to
MoKa3bIBaeT, yTo oH uckai Ero. [Totom, @unumm He y3HAM 11 4ero-Huody b
o Xpucre ot Aunpes u Ilerpa? BepositHo, Oecemyst ¢ HUM, Kak COOTINYEM,
OHM pacckaspiBaM eMy u o ['ocnoge. Kaxercd, Ha 3TO Hamekaer
€BaHTeNUCT, KOraa roBopuT, yro @uimmm Obul U3 ropoaa AHIpeeBa U
[lerposa. Cei#i ropon ObUT HEOONBIIONW W MPIJIUYHEE MOT OBITH Ha3BaH
nepeBHero. IloceMy M HY:KHO yAMBIATBHCA cuje XpPHCTOBOH, 4T0o OH
JYYIIMX YYeHHUKOB H30MpaJj M3 cpeAbl He NPHUHOCALINX HHKAKOIO
miaoga. — Ouunn Takke He yIAEp)KUBaeT 1o0pa 3a caMHM co00r0, HO
nepenaet Hadananny, n kak Hadanaun 01 cBemy1 B 3akoHe, TO Ouiumni
OTCBIJIAET €ro K 3aKOHy M IPOpPOKaM, IOTOMY YTO OH IPHJIEKHO
ynpaxusuics B 3akoHe. HaspiBaer 'ociona Ceinom «MocngoBbiM», ToTOMY
4T0 B TO BpeMs cumtanmu Ero eme ceiHOM Mocuda. — HaszwsBaer Ero
«HazapstauHOM», X014 OH COOCTBEHHO OBbUT BH(ICEMIISIHUH, IOTOMY YTO
OHn poauiics B Bugneeme, a Bociurancs B Hazapere. Ho kak poxxnenue Ero
ObUTO MHOTMM HEW3BECTHO, a BOCIIMTAHUE M3BECTHO, TO U Ha3bIBalOT Ero
Hazapsuunowm, kak Bocniutasuierocst B Hazapere.

Ho Hagpanaun cxazan emy: uz Hazapema mosicem au 6vims umo 0obpoe?
Quaunn 2ogopum emy: nouou u nocmompu. Hucyc, ysudes udywezo k Hemy
Hagpanauna, 2cosopum o nem: 6om, nooIuHHO USPAUTLIMAHUH, 8 KOMOPOM
nem aykaecmea. Haganaun eosopum Emy: nouemy Ter 3naewo memns?
Hucyc ckasan emy 6 omsem: npeosicoe nesicenu nozean meds Puaunn, ko2oa
mul ObL 00 cmokosruyero, A euden meds. OUIHATIIT cKazall, YT0 XPUCTOC
n3 Hazapera, a Hadanamn, kak Oomee cBemymuii B 3aKOHE, 3HAN U3
[ucanwmii, uto Xpucroc gowkeH npuatu u3 Budneema, n moroMmy roBoput:
n3 Hazapera moxxker nmu ObITh uTO m00poe? DHUIHNNIT TOBOPUT: MOAU H
IIOCMOTPH, — 3Has, 4To Hadanaun He oTrcTanet oT XpucTa, eciu mocaymaer
Ero peueir. — Xpucroc xBamur Hadanamma, Kak HCTHHHOTO
W3panIbTSHUHA, IOTOMY YTO OH HE CKa3aJl HUYEro HU B M0JIb3Y, HU IPOTUB
Ero; n6o cnoBa ero npoucxoauiiu He OT HEBEPHs], @ OT OCMOTPUTEIBHOCTU
U OT yMa, 3HaBLIETO U3 3aKOHA, 4TO Xpuctoc npuner He u3 Hazapera, a u3
Budneema. — Yto xe Hadanann? He ysmekcs nu moxsamoro? Her, on
XKeJIaeT y3HaTh HEUTO ACHEE U TOYHEE, U IOTOMY CIpallUBaeT: Ho4eMy Tbl
MeHsI 3Haels? ['ocronp cka3bIBaeT €My TO, 4Ero He 3HaJ HUKTO, KPOME €ro
camoro u ®duimnna, To, 4To OBUIO TOBOPEHO M AEJIAHO HaeIuHE, U TAKUM
obpazom otkpeiBaeT CBoe O60oxecTBo. Oummm 6ecemoBan ¢ Hadanammom
HaeJlMHe, KOIr/la HUKOTO He ObLJIO 0 CMOKOBHHIIEIO, OTHAKOXK & 3
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Xpucroc, 1 He OBIB TaM, 3HaJ BCe, I0OYeMy U TOBOPHT: S Buaen TeOs, Kak
ThI OB TIOA CMOKOBHUIIEI0. — ['ocmions 3aroBopui o Hadanaune npexae,
yeM npubnuznics OUiHnI, A1 TOro, YToObl KTO He mogyMalt, yto Oummnmn
nepeckasan EMy o cMOKOBHHIIE W O mpodeMm, o yeM OH roBopui ¢
Hadanaunom. — U3 cero Hadanann y3nan ['ocnoma um ucnoseman Ero
Coinom boxxunm. 100 ciymaii, 4To OH TOBOPHT Aajiee.

Hapanaun omseeuaem Emy: Pagsu! Tor Coin boowcuii, Tor Lapy HU3paunes.
Hucyc ckazan emy 6 omeem: mul gepuutv, nomomy umo A mebe cxkasan: A
suden mebsi ROO CMOKOBHUYEID; Yeuouulb boavute ce2o. M 2osopum emy:
UCTNUHHO, UCMUHHO 2080pH0 B8AM: OMHblHe Oyldeme @udemv HebO
omeepcmuiM U aneenos boowcuux, eocxooswux u nucxooswux x Cuiny
Yenoseueckomy. IIpopodecTBO HMeeT BeJIHYAHIIYI0 CHIIY NIPUBJICKATH
HEKOTOPBIX K Bepe, U ero cuja doJjiee, yeM cuiaa gygec. M6o guyneca
MOIYyT OBITb HpeICTaBJIeHbl NPU3PAYHO M 0ecaMH, a TOYHOIO
Npeay3HaHUs M NpecKka3aHus Oyaylero HUKTO He HMeeT, HM aHIeJIbl,
HH TeM DoJiee 6echl. [louemy u ['ocrions npuBnex Hadananna, ckazas emy
U MECTO, U TO, YTO PUIIMNI 3BaJl €r0, ¥ YTO OH HOUCTHHE U3PAUIBTIHHH.
Hadanaun, ycnplmas cue, noyyBCTBOBaJ Benuuue 1'ocrona, HaCKOJIBKO
ObUTO BO3MOXXHO, W ucroBenan Ero CeiHoM boxkuum. Brpouem, xoTs u
CoiHoM boxxuuM ucnoBenyeT, HO HE B TOM cMbicie, B kakoM [lerp. Ilerp
ucnoBegan Ero CeiHoMm boxkunm kak uctunHoro bora, u 3a To I'ocnoap
yOnaxkaeT ero u BBepseT eMy IepkoBb (Mamd. 16, 16-19). Hapanann xe
ucnosenan Ero xak mpocToro 4ejaoBeka, MO OJarofaTd yCHIHOBIEHHOTO
Bory 3a noGpomerens. U »10 BuaHO w3 mpubaienus: Ter — Llape
Wzpannes. Bugumb jin, OH HE JOCTHUT €IIe O COBEPIICHHOIO MO3HAHUS
uctuHHOro 6oxxectsa EnnHoponnoro. On BepyeT TonbKo, uTo Mucyc ects
gyenoBek Ooromrodesnsrii u Laps M3pannes. Eciu 651 or ncnioBenan Ero
UCTUHHBIM borom, To He HaspBan 0wl Ero Ilapem W3pawmmsa, Ho Llapem
BCEro Mupa. 3a cue OH U He yomaxaercs, kak llerp. [locemy u ["'ocniozp,
UCTIpaBJIsisl €ro U BO3BOJS K ypasyMeHulo, nocroiHoMy Ero Oosectsa,
TOBOPHT: OyJeTe BUIETh aHTenoB BoKuMX, BOCXOAAIINX U HUCXOISIINX
Hag CerHa Yenoeueckoro. [IpuHuMaii, ToBopuT, MeHs He 3a MPOCTOTO
4eJoBeKa, HO 3a Biaxpiky anrenos. 1100 KoMy cCity>kaT aHIenbl, TOT HE
MOXET OBITH ITPOCTHIM YETIOBEKOM, HO UCTHHHBIA bor. Cue cObLIOCH IMpH
paciaTHM U Ipu Bo3HeceHuH. MO6o, kak mnoBectByer Jlyka, um mpen
CTpajaHusIMU aHreln ¢ Heba ykperusin Ero, u npu rpo0e sBuiics aHren, u
1pu Bo3HeceHuH (Jlyx. 22, 43; 24, 4. 23, Jlean. 1, 10). — Hexotopsle mox
«CMOKOBHHIIEIO» pa3yMeJIl 3aKOH, TaKk KaKk OH HMeJ IUIOJ, Ha BpeMsd
CIaJIKUH, a CTPOTOCTHIO 3aKOHHBIX MpeANUCaHui u
HEYTOOOHCIIOTHIMOCTHIO 3alOBeed OBLT TOKPHIT KaK OBl JIUCTHSIMHU.
lNocriogs «Bunen» Hadamamma. Ha cue ToBopsit, uro OH MHIOCTHBO
[IpU3peNl U ypa3yMell IOHUMAaHUE €ro, XOTsI OH ObLI e1lle U o[ & 4
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3 & 3akoHOM. [Ipomry TeOs1, ecnu ThI ycnakaaebcst TOA0OHBIMHU BELAMH,
o0paTtuTh BHMMaHMe U Ha To, 4to l'ocmons yBunen Hadananna mon
CMOKOBHHMIICIO, WM TOJA 3aKOHOM, TO €CTh BHYTPH 3aKOHa,
HCCIIeIbIBAIONINM IITyOUHBI oHOro. Eciam Obl OH He HccienoBan riryOuHy
3akoHa, ['ocionp He yBuaen Obl ero. 3Hail U To, yto «[ amunesn 3HAYUT
Hu3BepkeHHas. Utak, 'ocmoab npuies B HU3BEPKEHHYI0 CTPAHY BCero
MHpPAa WU B €CTECTBO YeJIOBeYecKoe U, Kak YenoBekonwoden, Bo33pea
HA HAac, HAXOAAIIMXCH IOJ CMOKOBHHIEI, TO €CTh IOJ Tpexom,
yCIIagUTENbHBIM Ha BPEMsI, HO C KOTOPBIM COEIUHEHA U HE Majasi OCTpOTa
M0 MPUYMHE PACKasiHUS U TAMOLIHUX OyAyIIUX KasHeH, U — TeX, KOTOphIC
npusHatoT Ero CeiHom boxmnM n Ilapem Wszpawns, Bupgsmero bora,
n3opan Cebs. — Eciu ke Mbl pofo:KuM cTapanue, T0 OH yaocTout
Hac U OoJbIIMX co3epuUaHuil, U Mbl OyleM BHIAETb AHIEJIOB,
«BOCXOASIIIUX» HAa BBICOTY OokecTBeHHOro 3Hanusa Ero m onsite
CHHCXOASAIIUX», MOTOMY 4YTO He [JOCTHTalOT IMOJHOI0 MO3HAHUSA
CymecrBa HemocTHxKHUMOro. I1 wnHade: «BOCXOIWUT» HEKTO, KOrja
3aHUMAETCsl pasMbIIIJICHHEM O OoxecTBe EQMHOpOIHOrO; «HUCXOAMT,
KOTI'Zla OXOTHO 3aHUMAETCs Pa3MBIIIIIEHHSAMH O BOIUIOIEHUH 1 HUCIIECTBUH
BO afl.

Amuno.

Cesiturens @eodan 3aTBOPHUK
Bo umsa Omya u Ceina u Ceamoeo /{yxa.

[IpaBocnasue. He 3a0ynp mpaBoro cioBa, KOTOPOE CKazal

ThI bory, Bo300HOBIIs11 ¢ HUM 3aBeT, HapyIIEHHBIH ¢ TBOEH

CTOPOHBI HE 0OpocoBecTHO. IIpUmoMHHM, Kak U modeMy

Hapywua U crapaiics m3bexarb HOBOM HeBepHocTH. He

CJIOBO KPacHOe CJIABHO, - CJIaBHA BepHOcTh. He cnaBHO

7 ObITH B 3aBeTe ¢ Hapem? CKOJBKO K€ cllaBHee OBbITh B
3aBere ¢ Llapem napeii! Ho cnaBa 3ta oOpaturcs B mocpamiieHue tede, ecim
He Oynems BepeH 3aBeTy. OT Hayajla MHpPa CKOJIBKO MPOCJAaBJIEHO
BeJMKHX Jrojgeil! 1 Bce oHM MpoC/IaBieHbl 32 BEPHOCTh, B KOTOPOii
YCTOSIUIH, HECMOTPS HA BeJIMKHe Oe/ibl M CKOPOH M3-32 TAKO0I BEPHOCTH:
WCTIBITATIM TIOPYTaHHsI M TOOOH, a TaKkKe y3bl M TEeMHUILY. bbiti mobuBaemMbl
KaMHSMH, NEPENUINBAEMBI, MOABEPraeMbl NBITKE, YMHpalId OT Meua,
CKUTAJHCh B MHJIOTAX M KO3bUX KOXaX, TEpIs HEAOCTATKH, CKOpoOwu,
037100JICHUSI; T€, KOTOPBIX BECh MHP HE OBbLI JIOCTOWH, CKHTAJIUCH II0
MYCTBIHAM U TOpaMm, IO MelepaM U YIIENHbsIM 3eMJIH . . . KIIOCEMY M MBI,
uMesl BOKpPYr ceOsi Takoe o0JaKko CBHAETENeH, C TepleHHeM Oyaem
MPOXOIUTHh NpEeAJIeKallee HaM IONpPHIIE, B3Mpas Ha HayaJIbHUKA U
coBepuuTens Bepsl Mucycay (Eep. 11, 36-38; 12, 1-2).












